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Dedication

“Go. If You Die, Perhaps | W ill Live™ 1s dedicated to all the victims of Murambi, and
to the few survivors who lost their families and friends there, and whose lives were
shattered by what they endured on 21 April 1994




“My daughter, Francine Uhwihoreye, who was 18, staved with the other refugees in
Murambi. She didn’t know which one of us might survive. Before I left Murambi, she
told me this: ‘Go. If you die, perhaps 1 will live. And if we are exterminated here, then

maybe you will live.” My daughter s words still haunt me and I regret the fact that I

left her in the camp that day.”

Vital Twagirayezu, 62, a farmer in commune Nyamagabe, had nine children in 1994,
While his wife took the other children to her parents’ home, Vital and Francine joined
the refugees in the primary school of Gikongoro parish on Sunday the 10™ and were
taken to Murambi that same day. A worker from the Bishopric of Gikongoro, where
Vital was an employee, ¢vacuated him on 20 April. But his daughter chose t0 remain
at Murambi. The following night, the refugees i Murambi were massacred. Vital said
he heard the “roar of gunfire from 3:00 a.m. until dawn.” His daughter was among the
victims. And from the bishopric, be saw the bulldozer pass by on its way to Murambi
to bury the bodies.




A Few Words of Appreciation

African Rights would like to extend a special thank you to the two researchers, Dévota
Gacendeli and Félicien Bahizi, who went beyond the call of duty to record
exceptionally detailed, powerful and moving testimonies for this book. T hey worked
often under difficult conditions, but they persevered and for that we are grateful.
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ACRONYMS AND GLOSSARY

CDR Committee for the Defence of the Republic

CERAI Integrated Rural and Craft Centre

CIPEP Intercommune Centre for Personnel Development

DRC Democratic Republic of the Congo

FAR Rwandese Armed Forces

FARG Fund to Assist Survivors of the Genocide

FDLR Democratic Forces for the Liberation of Rwanda

ICTR International Criminal Tribunal for Rwanda

MDR Democratic Republican Movement

MRND National Republican Movement for Development (1975-1991) and

National Republican Movement for Democracy and Development
(1991-1994)

PL Liberal Party

PSD Social Demaocratic Party
OAU Organization of African Unity
RPA Rwandese Patriotic Army
RPF Rwandese Patriotic Front
PSD Social Democratic Party

UNAMIR United Nations Assistance Mission to Rwanda
Terms for Administrative Units and Their Corresponding Administrators

Rwanda’s local administrative structure was changed between 2001-2006. However,
in this book we have used the geographical locations, the names of administrative
units and their corresponding administrators as they existed in 1994.

Préfet (Governor), the head of a préfecture;

Deputy-préfet (Sous-préfet). A deputy-préfet was either in charge of certain
responsibilities within the office of the préfecture, or was the head of a group
of communes grouped together in a sous-préfecture:

Bourgmestre (Mayor), the head of a commune;

Councillor, the head of a sector:

Responsable, in charge of a cellule.

“Refugee™ The term is used in the testimonies for people who fled their homes
because of fear or violence, though they had not crossed an international border
according to the standard definition under international law,

Inkotanyi is used to refer to the RPF by both its allics and opponents. The term means
“fierce fighter” in Kinyarwanda.

Invenzi means “cockroach™ in Kinyvarwanda. After the massacres and expulsions of
Tutsis 1n 1959-1963, a group of exiles called inyenzi tried to stage a comeback and
were defeated. The term was used to refer to the RPF during the Habyanmana
governmertt, but during the genocide it was shorthand for all Tutsis.
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Zone Turquoise: The area established n June 1994 by French forces of Operation
Turquoise in the western préfectures of Cyangugu, Kibuye and Gikongoro.

Rwandese names: For the most part, each family member has his or her own
individual surname, as well as first name.

Meassue: A club studded with nails,




THE PLANNERS, ORGANIZERS AND EXECUTORS

* Laurent Bucyibaruta was the préfet of Gikongoro and lives in exile in France;

» Captain Faustin Scbuhura was the deputy head of the gendarmerie in
Gikongoro and is believed to be fighting with the FDLR in eastern DRC:

e Col. Aloys Simba, a retired armny officer, was appointed in 1994 as the head of
civil defence for the préfectures of Gikongoro and Butare. He was arrested in
Senegal on 27 November 2001 at the request of the [CTR, He challenged the
order in the Senegalese courts, but failed in his efforts and was finally
transferred to the ICTR’s detention facilities in Arusha on 11 March 2002, In
December 2005, he was sentenced to 25 YEars in prison;

* Frodouald Havugimana, known as Havuga, was a deputy-préfet and is
behieved to be living in the DRC:

» [Pélicien Semakwavu was the bourgmestre of commune Nyamagabe in which
Murambi is locazed. He is thought to be living in the DRC:

* Joseph Ntegeyintwali was the deputy-préfet of the sous-préfecture of Karaba
made up of the communes of Rukondo, Kinyamakara and Karama. He is in
Gikongoro central prison;

» Emmanuel Nteziryayo, the bourgmestre of Mudasomwa, was arrested in the
UK on 28 December 2006 and is awaiting hearings for extradition to Kwanda;

* Désiré Ngezahayo, the bourgmestre of Karama, has been sentenced to life
imprisonment in Rwanda:

* LtCol. Augustin Rwamanywa was a logistics officer in the army and 1s a
native of Mudasomwa, TTe remains in exile abroad:

* Dcéms Kamodoka was the director of the Kitabi tea factory in commune
Mudasomwa. His whereabouts remain unknown;

= Callixte Munyankindi was councillor of sector Cyanika in Karama. He is said
to have died in the DRC;

|
i * Frédéric Mureramanzi, councillor of sector Remera, Nyamagabe, His
| whereabouts remain unknown;

» Justin Ayurugari was the manager of the Electrogaz station in Gikot iporo. His
whereabouts are unknown;
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o Emmanucl Ngoga, a driver at the Kitab tea factory, 1s said by some to have
died, but there are also reports that he may be alive and hving in the DRC;

e Francois Gakuru, a teacher and president of the CDR in Mudasomwa, lives in
exile;

e [sragl Nsengiyumva, a businessman from Mudasomwa, has been sentenced to
life imprisonment 1n Rwanda;

e Fdouard Karamage, a businessman from Mudasomwa, 15 mmoured to be
living i Kenya;

e David Karangwa, alias Rufigi, was a clerk at the district court in Nyamagabe
and is thought to be living in the DRC,

« Vénuste Gasana, a businessman, lived in Kigeme. Nyamagabe. He died in
(iikongoro central prison;

s Francois Gasana, alias Bihche, 15 a welder by profession; he remams 1in exile
abroad;

e Vincent de Paul Nsabiyera was the head of a vaccination programme in
Gikongoro; he is in Gikongoro central prison.
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INTRODUCTION

“Go. If You Die, Perhaps I Will Live”: A Collective Account of Genocide and Survival
in Murambi, Gikongoro, April-July 1994 is a record of the massacre at a technical
school under construction in Murambi, in the south west of Rwanda, Compiled from
testimonies collected by African Rights between 2004 and 2006, it brings together the
individual stories of survivors, witnesses, and perpetrators. Their experiences are
Juxtaposed and arranged chronologically, with introductions to guide the reader. The
result 15 a detailed narrative that encompasses the varied perspectives of 91
Rwandese. Such an intricate and nuanced account of these events has never
previously been heard.

The reasons for publishing this book are many. Despite the passage of more than 13
years, many of the detals of this massacre, in which an estimated 50,000 Tutsi
women, men and children perished, have remamed publicly untold. This account
provides information that can advance justice initiatives and enrich the debates about
the causes, nature, and consequences of the genocide. The research also offered
participants an opportunity to voice their personal encounters and emotions which are
generally guarded in silence. In recording these memories, we hope to ensure that the
victims of Murambi are remembered within Rwanda and internationally.

This project is a contribution to the necessary and ongoing initiatives by institutions,
groups, and mdividuals who are committed to preserving the memory of the victims
and survivors of the 1994 genocide. More specifically, it aims to support the work of
genocide prevention, to which the Murambi site has been dedicated. The book stands
alongside the physical preservation of the massacre site to enable an accurate
interpretation of the visual record of horror that lies there.

In this book survivors bravely recount terrifying and painful experiences. Their stories
are harrowing, but there are occasional redemptive moments. The solidarity of
starving refugees who shared food or water in the last days of their lives and who
organized themselves to withstand their assailants, reveal selflessness and the
restlience of the human spirit. Amid threats and betrayal there were still some friends
or neighbours who offered help. They did not often succeed in defying the officials
who orchestrated and supervised the killings, but gestures of humanity, however rare
or futile, menit acknowledgment.

Accounts from militiamen also make extremely distressing reading. The sometimes
mechanical and dispassionate nature of their actions, and their detachment from those
whose lives they took, 1s chilling. Nothing can lessen the enormity of these atrocities
and no explanation of the causes could ever be adequate, and the perpetrators show
little remorse for the appalling crimes they committed. Nevertheless, they provide
important insights into the pressures and inducements Hutu males, in particular, faced,
as well as into the organization and execution of the massacres. They speak at length,
for mstance, of the critical role plaved by local civilian and military officials. The
participation of those who killed and those who were witnesses is crucial in forming a
record of the past.




This project does not accommodate all the recollections of the genocide in Murambi;
many are unwilling to speak about how they lived out those days. The massacre n
Murambi is a recent trauma that continues to overshadow the local community.
People live with the burdens of grief, pain, anger, ot suilt—private emotions within
which memories are often sealed. African Rights is grateful to those who,
understanding the importance of documentation, contributed their testimonics to this
book. We hope that others will feel able to do the same in future.

Those who spoke o us were willing to confront painful pasts. The consistencics n
their accounts are remarkable. However, there are some who persist in denying their
participation, despite the substantial evidence against them. It is also worth bearing m
mind that some gaps are inevitable in a collective account composed of many
different stories. In a few cases, what has emerged appears to be a rendering of events
unique to a single person. The book does not seek to identify or resolve contradictions
as might be necessary for a project solely oriented towards justice, but instead aims to
establish a firm framework within which people situate their own experiences. We
hope that any weaknesses or shortcomings of this study may prompt others to offer
publicly their personal testimonies in the years lo come. Recovering history 1s a
continuous process that is necessarily open-ended.

In the course of the research for this study, there was a resurgence of violence against
curvivors and witnesses of the genocide in Gikongoro in an attempt to discourage
people from testifying in gacaca hearings and to enable perpetrators to evade justice.
This underlines the urgency of exposing the crimes and those responsible for them.
But it is also a reminder of the challenges still facing all the people who live in this
region, whose perceptions of the past are also shaped by present struggles. Some
current residents of the area still have difficulty in accepting that the bloodshed at
Murambi was genocidal, as became apparent through a series of interviews conducted
by African Rights among people living near the massacre site. Included at the end of
the book, these interviews illustrate the very real need for the details of events to be
documented and discussed. “Go. If You Die, Perhaps I Will Live” strives not only to
inform people outside Rwanda or future generations, but also to further recognition
within affected communities themselves of what happened, in the words of one
resident, “under the cover of night” on 21 Apnl 1994,

African Rights hopes that this book, as a shared account, may serve {0 counter
attempts to deny or minimize aspects of the 1994 genocide. By drawing on the words
of individuals from diverse backgrounds—from survivors, genocide perpetrators, as
well as bystanders—this study demonstrates the potential in Rwanda for a collective
understanding of the genocide that can emerge through dialogue and education. If
descriptions of what happened are sometimes disjointed, incomplete, or very personal,
there are many points of accord. All of them, at a minimum, recall some aspect of the
extreme horror of the genocide in Murambi. In some small way, we hope that “Go. If
You Die, Perhaps I Will Live” may help to heal social fractures, promote justice, and
enable Rwandese to move forward towards a peaceful future,

Go If You Die, Perhaps I Will Live is based on micrviews taken by Dévota Gacendeli «
and Félicien Bahizi. It was written by Rakiya Omaar, Rachel Ibreck, and Elizabeth
Ashamu.,



THE ROAD TO MURAMBI
A Summary of Key Events

The death of President Juvénal Habyarimana on 6 April 1994 sparked the genocide of
Tutsis throughout Rwanda and the murder of prominent Hutu opposition politicians in
Kigali. In Gikongoro, interahamwe militiamen began to set fire to the houses of Tutsis
as carly as 7 April. They abandoned their homes en masse between the 7" and the
10™ From the communes of Mudasomwa, Kinyamakara and Karama. streams of
people made their way to Gikengoro town, located in commune Nyamagabe. Tutsi
residents of Nyamagabe soon followed suit.

On 13 April, Laurent Bucyibaruta, the préfet (governor) of Gikongoro, organized a
meeting at which two decisions were taken which would facilitate large-scale
massacres. The first was a directive to local officials to establish a network of
roadblocks, which would serve to monitor the movement of Tutsis, make escape
impossible as well as provide a convenient site where those who were captured could
be killed on the spot. Secondly, the same officials were told to encourage Tutsis to
seek sanctuary in public buildings, such as churches. schools and commune offices, so
that the largest number could be congregated in one place. Bucyibaruta was assisted
that day by two men who would soon emerge as central players in the planning of
Murambi: Col. Aloys Simba, a retired officer who was appoinied the head of civil
defence for Gikongoro and Butare in 1994 and Captain Faustin Sebuhura, the deputy
head of the gendarmerie for Gikongoro.

Roadblocks were duly set up all around Gikongoro préfecture. Tutsis initially
assembled in churches, especially the Catholic Parish of Gikongoro, and other public
buildings in Gikongoro town. Before long, local authoritics, in particular Bucyibaruta,
Simba, Sebuhura and the bourgmestre of Nyamagabe, Félicien Semakwavu, directed
them to a technical secondary school under construction on the crest of hill in
Murambi cellule, sector Remera, on the outskirts of town. Tens of thousands of
people were taken there, most of them under official escort, to empty unfinished
school buildings. Rather than offering security, as many refugees believed it would,
this move facihitated their chmination.

Some were murdered at roadblocks before they even had a chance to reach Murambi.
Those at the school waited in vain for assistance and protection. Some died from
untreated injunies, hunger and dehydration. The water supply was disconnected and
milinamen surrounded the camp and cut short the lives of those who tried to break out
or g0 out o look for water and food.

To spare the Hutu women and children living in the vicinity—whose husbands and
fathers had been enlisted as militiamen—Bueyibaruta, Semakwavu and Sebuhura
relocated them between the 18™ and 20" to an artisanal centre known as CER Alanda
sccondary schoel. the ACEPER, both in Gikongore town.

' On the moming of 19 April, the refugees resisted an initial assault upon the school,

Later that day, the president of the interun government, Dr. Théodore Sindikubwaho.
met with Bucyibaruta and senior officials m Gikonegoro town. Sindikubwabe and

9




R Y S P R A T R D e R P R R0

Bucyibaruta gave the green light for implementing the policy of massacres. Military
officers and local government officials held meetings to make the necessary
preparations for a large-scale offensive against Murambi by infensifying propaganda,
recruiting milinamen and distributing guns and new machetes.

On the afternoon of 20 April, Bucyibaruta, Sebuhura and Semakwavu visited
Murambi to search for weapons. The gendarmes who accompamed them confiscated
any item that could be used for self-defence, including the machetes and axes used for
chopping wood and sticks for herding cattle. But they went on assunng the people
there that their security would be guaranteed and all the while increased the campaign
to sign up large numbers of milittamen.

On the night of 20-21 April, thousands of interahamwe militiamen were brought to
Murambi from Nyamagabe and nearby communes. The different teams were given
instructions to meet up at Kabeza, a collection of shops about one kilometre south of
the school in Murambi. Some were transported in vehicles and others walked. They
were advised not to make noise and not to light cigarettes to avoid alerting their
would-be-victims. The men were told to disguise their faces with a variety of leaves,
both as camouflage and as a means of distinguishing them from the “enemy.”
Gendarmes armed with guns and grenades joined them.

Shortly before 3:00 a.m., the men were met by Bucyibaruta, Semakwawvu, Sebuhura
and his sub-ordinates, as well as other leaders. Sebuhura told them to “wake up and to
get ready to begin the war against the Tutsis” The militia were given the
responsibility to encircle the camp.

Then at 3:00 a.m. the massacre that would leave an estimated 50,000 Tutsis dead
began when the gendarmes opened fire. The refugees tried to retaliate, but armed only
with stones, they were quickly overwhelmed. The explosion of bullets and grenades
quicted in the morning, but the bloodshed continued as militiamen with machetes,
axes, spears and clubs finished off the wounded and trapped those who had found
hiding places. With the echool tightly surrounded, there was little opportunity to elude
the formidable array of weapons.

At the end, the authorities called the militiamen to attention. The préfet thanked
everyone for the work that had been accomplished. He singled out the men from
commune Mudasomwa for their contribution. As a reward, they were given vehicles
to transport them north to the nearby Catholic Parish of Cyanika in Karama commune
to lend a hand to the officials and interahamwe who had begun to massacre the 10,000
Tutsis there, mainly from Karama and the surrounding communes of Kinyamakara
and Rukondo. They were given assurances that Tutsi stores in town would be theirs to

loot once they had completed the new task at hand.
Some of the few survivors from Murambi ran to Cyantka. Many were murdered en

route, and those who reached the church were killed there within a few hours, along
with all the others.

10



During the next few days, the men who had killed at Murambi returned to the camp to
seize the victims® belongings. At the same time, there was a meticulous hunt for
survivors: Those who are alive today attribute their survival to good fortune and to the
help of Mutu friends and relatives,

An attempt followed to conceal the killings so they did not come to the attention of
visiting journalists and the international community. Bulldozers were used to remove
the corpses at both Murambi and Cyanika and to dump them in mass graves. Any
women and children who survived were taken back to Murambi in order to convince
mternational opinion that Tutsis had not been massacred in Gikongoro. This small
group was found at the end of June by French troops of Operation Turquoise who
stationed themselves at the school. Since many of the perpetrators were also taken to
the school after the defeat of the interim government in carly July, the survivors chose
to leave for Butare in August 1994,

N




“OLD STORIES OF PREVIOUS KILLINGS
ARE STILL HERE”

“A genocide does nol happen at random or accidentally”, commented Simon
Sebagabo, “it is prepared for a long tme.” The Rwandese genocide, he added, was no
different.

The senocide in Rwanda against the Tutsis was nurtured and developed for several
decades:

Fr. Tatien Kagangare, a Catholic priest, echoed a similar view, saying that “the
genocide was an affair that was long premeditated, an 1dea that had been distilled in
the people for a long time by unscrupulous politicians.™

Adult survivors of the 1994 genocide understand the events of 1994 in Murambi
within the framework of previous violent episodes they experienced and witnessed in
Gikongoro. The reflections of survivors and residents born in Gikongoro between the
19205 and the carly 1950s together provide an important perspective on the turbulent
past of Gikongoro and the relationship between this history and the more recent
renocide.

These survivors describe multiple waves of unrest and bloedshed in Gikengoro, cach
of which had an impact on the thinking and mindset which laid the foundations for the
1994 genocide. The rising tension in the period leading up to independence, and the
electoral reforms associated with decolonization, heralded the founding of political
parties, and fierce competition between them. The first organized anti-Tuts1 violence
occurred in 1959 when the Tutst monarchy was overthrown and political space was
opened up to Hutus, and then limited to them, Approximately 10,000 Tutsis were
murdered and thousands were forcibly removed from Ruhengen, Gikengoro and
clsewhere towards Bugesera, while others became fled to Burundi, Uganda and Zaire.
Their homes were stripped bare and bumed down.

When exiled Tutsis mounted the fmyenzi invasions of December 1963, known as the
Bugesera invasion, repression was swift and merciless, and was particularly bloody
Gikongoro which had a high density of Tutsis. In what would become all oo fammliar
in 1994, survivors remember that the killings of 1963 mvolved enthusiastic popular
participation, actively instigated by the préfet, André Nkeramugaba, with backing
from more senior government officials. They also recall that these campaigns werc
well-orzanized, that the officials responsible were appreciated and promoted. that
there were no expressions of regret and remorse, and that no one was punished for
footing and burning the homes of Tutsis and killing the occupants.
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1959: “A Turning-Point”

Political and social tensions had been rising in Rwanda from the mid-1950s.
complicated by a number of competing factors. With the demand for an end to
Belgian colonial rule, colonial authorities switched their allegiance from the minority
Tutsis, whom they had long favoured for political rule, economic privileges and
educational opportunities, to the far more numerous Hutu majority. The demographic
reality dictated their decisions which were put into practice in a short space of time
and with a show of force. 1959 was, m the words of Sebagabo, “a turning point”, the
moment when power shifted from Tutsis to Hutus, when brute force was used widely
and perceived as a legitimate weapon to dispossess, drive out and kill Tutsis.

Nathalie Nyirabuseruka, bom in 1944 and the mother of five, lives in Gikongoro
town. What she highlighted about the events of 1959 is that they were preceded, as in
1994, by discussions behind closed doors.

People began to run away in 1959, It all began with the meetings to which only
Hutus were invited. | was in Gitantu [Nyamagabe]. Théophile Mudahunga prepared
and directed these discussions.

The next day, the massacres started. irst, they bumt Mukazi's house: she was the
widow of the late Murindabigwa, who had been a chief. They did everything at night.
They set the house of Francois Rupari, a teacher, on fire; they chased him and he took
off for Nyamata. Afterwards, they burnt ali the houses of Tutsis in Gikongoro.
Nkurikiyimana, nicknamed Kajugujugu, was the bourgmesire of Nyamagabe, which
was the name of Gikongoro al the time. No one was punished.

Costasic Mukagasana, in her 80s now, was living mn commune Rukondo. Tn 1959 she
fled Gikongoro with her children, her mother and her two brothers, Athanase
Karangwa and Anastase Gakumba, and came to Nyanza in Butare. Other relatives
scattered elsewhere.

When we gol lo Nyanza, someone lied to us and told us that security had been re-
established in Gikongoro. My mother and Athanase left for home.

But they never made it there.

My mother was thrown into the Mwogo river and Athanase was killed by a machete.
His body was exposed in the street and was caten by pigs.

When Costasie’s children grew up, two of her children—her daughter, Odette
Mukasafani, and her son, Nyiridandi—left Nyanza and went back to live in
Gikongoro. They died there in 1994,

Zéphanie Nzabandora, also in his 80s, lives in Murambi. He talked of the actions of
the man who was 1n charge of the area known as Bufundu, which encompassed what
15 now Murambi.

Rwasibo spoke to the Hutus of Nyamugali. He told them: “Every Hutu must take up a
weapon, anything capable of killing. Kill the Tutsis! They are at the root of all
problems.” They obeyed the order, brought out their traditional weapons and
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massacred Tutsis. Some ran to the parishes, Afterwards, some were obliged to leave
for Nyamata and Kibungo. Then life came back to normal.

e

While many Tutsis were atlacked in Gikongoro between 1959 and 1961, many more
were expelled from their hoines and taken under duress to Bugesera, a dry
uninhabited region infested with tsetse flies; there was no medical cure at the time for
the diseases associated with tsetse flies. The move was, commented Scbhagabo, “a real
death-trap.” This policy of banishment is among the traumatic events that Euphrasie
Nyiranzikwesa, in her mid-seventies, related to the 1994 genocide. Euphrasie has
been left to face old age alone—her husband, children and grandchildren all died in
1994. She used to live in Mudasomwa, but has since moved to Gikongoro town.

Sebagabo sees the expulsions as indicative of the belief “that Tutsis must leave
Rwanda because they were foreigners within it.” More than thirty years later, in 1994,
the notion that Tutsis did not belong in Rwanda because they were “foreigners™ was at
the heart of the justifications for the genocide.

Mathalie spoke of the “reconciliation”™ which officials urged people to observe.

The day after the massacres, Mudahunga came o visit us in Gitantu. He ordered the
Tutsi families to bring beer as a gesture of reconciliation and then made a speech,
saving: “There you go. You see that the Tutsis have accepted our reconciliation. We
should not be vengeful, What happened is regrettable; 1t will not be repeated. Let us
live as we did before, let us marry each other.™ The killers didn’t give anything by
way of reconciliation.

Unpunished, Théophile Mudahunga, whom Nathalie described as playing a central
figure in the events of 1959, would again distinguish humself in 1963,

Christmas 1963 in Gikongoro: “The First Major Rehearsal”

Throughout the early 1960s, Rwanda remained tense. In Gikongoro, said Nathalie,
they did what they could to rebuild their lives, but did so under a menacing shadow.

People still bumt Tuisi houses, When you were talking to a friend, they would wam
you by saying: “Why are you farming your land? Do you really think that you will be
eating that? The war is here; still more of you will be killed.”

In December 1963, a group of Tutsi exiles who had formed guerrilla bands known as
inyenzi, mounted incursions into Bugesera from Burundi. They failed, and their
failure was visited upon the Tutsis living in Rwanda, much as the military activities of
the RPF in the early 1990s would be used as a pretext to arrest, detain, interrogate,
torture and kill Tutsi “accomphices” of the RPF. Elsewhere, civil servants and
educated Tutsis were singled out for repression in 1963, but in Gikongoro the
reprisals were ferocious and indiscriminate.

As always, the complicity of local authorities in fomenting hostility was a clhief
characteristic, For those who tell the story of 1963 mn Gikongoro, the name of André
Nkeramugaba, who had become préfet of Gikongoro on 19 April 1963, dominates
their accounts.
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Older Hutu residents like David Muzungu from Cyanika confirm the sequence of
cvents.

Tutsis were sent to Nyamata in 1961. And in 1963 they were massacred throughout
Gikongoro and thrown in the Mwogo river. Later, Nkeramugaba himsell murdered
the Rwandese refugees that Obote threw out of Uganda.

What was different about the killings in 1963, said Nathalie, is that women and
children were not spared. Much else remained the same as 1959, especially the
responsibility of local authorities, the verbal accusations and the reluctance to hold
troublemakers accountahle.

First, they would burn the houses during the night. Then in the moming they would
murder the inhabitants. Mudahunga was at the forefront of the killings in Gitantu,
Nkeramugaba, the préfet, gave the orders but he didn’t come to our area regularly like
Mudahunga. They were killing all the Tutsis: the women, the men, and even the
children. After three days, a ceasefire was ordered. Anvone who didn't respect the
ceasefire was sentenced to just two days’ imprisonment.

Even if the massacres in 1963 were short-lived, Anastase Rugema, 72, emphasized
the fact that they were co-ordinated.

We saw houses in flames. At night, they burned the houses of M urindabigwi, Rupari,
Ruzibukira and the others. The first night, they set six homes on fire. During the day,
they just looted. And then they killed when it became dark. The Tutsis took went to
Nyamata and Burundi,

They would first do a census. This meant that they would know the precise address of
the target. It didn’t last like it did in 1994, but it was orchestrated.

It was also sponsored at the highest level; President Grégoire Kayibanda himself
travelled to Gikongoro. Anastase was trying to find a way out of the préfecture when
he saw Kayibanda.

Kayibanda made the trip to Gikongoro in person to give useful on-the-spot advice. |
saw him personally on Saturday 21 December 1963 when I was waiting on the
roadside for a vehicle to take me to Butare.

And the prefet, commented Anastase, had aides he could rely on.

Nkeramugaba was being helped in this task by assistants who were experienced in
these methods. The most important ones are: his brother-in-law, ¢ frégolre
Munyarubindo, who had been given Rukondo commune; Gérard Mucumbitsi, who
presided over the commune of Kinyamakara, and the rowdy Jean Nkuriyimana,

nicknamed Kajugujugu, who was still around
Asking Tutsis in churches and schools to fill out a census was the precursor to many
of the massacres in 1994, including Murambi itself. There was another sumilarity

mentioned by Anastase.

The councillors distributed the land of the Tutsis who had been assassinated or who
had taken Night. The leaders gave the people the order to kill, and they oo lent a
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hand, for example, Nkeramugaba and Nkurikiyimana, who was a bourgmestre. Later
on, Nkeramugaba would orgamze expeditions all over the préfecture, saying: ©1 want
to be rid of these Tutsi imbeciles, kill them, but especially seek out and follow those
who are nich.”

A massacre in Nyamugali is foremost in Euphrasic’s memory.

The massacres which took place while Nkeramugaba was the préfet were worse than
any preceding ones. He contributed a lot to the organization and execution of these
killings. In our area, there was also a man named Murindahabi who ravaged the
region. In Nyamugali, many Tutsis were killed, including women and children.

Fr. Modeste Mungwarareba, the secretary of the Episcopal Committee of the Catholic
Church in Kigali before his death in May 1999, was aged 12 and was on holiday at
home in Bunyambiriri, in northern Gikongoro.

The authorities instigated a wave of genocidal killings in the course of which Tutsis
in Bufundu and Bunyambiriri were massacred; some families were completely
decimated.

1 ran into the bush, but T was discovered. Beaten and left for dead, 1 was woken up in
the afternoon by rain and was then saved by a Hutu neighbour called Berchmans. He
took me to his house during the night. But every day, he had to take me to the bush
very carly in the moming—at about 4:00 am., so that the dew could erase the traces
of his footsteps. He used to tell me that I was at nsk. But 1 couldn’t beheve that an
adult could harm a child. T didn’t know that the adults had received the order to kill
all male Tutsis.

This tradition of killing the Tutsi was instituted by the Rwandese themselves.

In 1963 Fr. Kagangare was a student at the Semnary of Kansi in Butare. For the
Christmas holidays he went back home to Gikongoro, more precisely to Kaduba in
commune Karambo. For three days and nights the Tutsis of the area were massacred.
Kagangare's father, older brother, six cousins and three uncles were among the
victims. He kept out of sight in the bush and then made his way to the Parish of
Kaduha. A government minister came to visit the survivors at the church. Kagangare
remembers his explanation for the massacres.

The minister was called Damica Nkezabera. He said the killings had been committed
by men who had drunk too much, that order had now been re-established, that we
could go hack to our homes, in peace, repair our houses and take up our work in the
f1elds.

Like Kagangare, Sebagabo was studying in Butare at the seminary of Kansi and
travelled home to Gikongoro for the Christmas holidays. He found two Tutsi residents
of Gikongoro locked up in Gikongoro police station, accused of being part of the
invenzi tebels.

This was the first major rehearsal for the 1994 genocide. The new préfet, André
MNkeramugaba, was mandated to carry on with the work that he had begun in the
commune of Remera when he was a deputy chief and bourgmestre. He also had both
new and old hands to help him out: bourgmestres, communal councillors etc... Butat
must be said that the vast majority of the population didn’t share his opinions.
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He pointed out three significant factors which limited the impact of 1963, and which
differentiate it from 1994,

Firstly, most people stayed loyal to the friendships which were part of the social
fabric, and therefore still took neighbours into their homes. I, for example, was
wamed and lefi on Saturday 21 December. Also, because the trouble lasted for a
limited time, people with good intentions didn’t lose heart. It wasn’t like 1994 where
it went on for 100 days or even longer in some places like Gikongoro, Finally and
most importantly, the parishes played an essential role, especially in Cyanika. Thanks
to the dynamism of the priests who were there at the time, for example Stany de
Jamblinne, around 7,000 people in the presbytery and mside the church were saved.

Simon paid a warm tnbute to the priests.

The priests were soon overwhelmed. They opened their doors to people and watched
over them, and they also went out to look for people. They soon called on their
colleagues, especially their fellow White Fathers and Sisters. Some responded,
particularly Fathers Martinez and Davos, Brother Gratien and Sister Catherine who
was working as a nurse and midwife.

The majority found their way there by themselves. Others came with the help of the
priests who knew where to look for them.

Even the local officials who were otherwise busy telling Hutus to tum their back on
the Tutsis brought the friends they wanted to save to the parish.

The first people came to the parish from the home of Xavier Bizimana, the then-
bourgmestre of Karama. Before launching the assault, even Nkeramugaba, the local
orgamizer of the massacres, brought Claver Sevumbi, his old friend and fellow student
at Zaza, as well as this man’s entire family, to the parish.

The compassion of the clergy and the security Tutsis found in churches in 1963
created a tradition m which this pansh, as well as others, became a magnet for the
fearful and the wounded three decades later. But in 1994, the house of God offered
little in the way of sanctuary cither in Cyamka or anywhere else in Rwanda.

When Fr. Modeste retumed to the seminary, he was struck, and then angered, by the
decision not to discuss the distressing events, even though they were still fresh in
CVEryone's memaory.

I was scandalized to see that our teachers didn’t want us to talk about what had
happened. Te talk was to nvite bad spirits, But one day, in a religiouns class, [ decided
to bring 1t up. Everyone histened to me, stupefied. But no-one responded.

[ didn’t hear a single voice raised against the massacre of the Tutsi, They were killed
but 1t was covered up and no-one knew about it. No-one was punished for killing the
Tuts in Bufundu and Bunyambinri in 1963,

This came as no surprise to Euphrasie.

Who was gomng to hold them to account when the authoritics themselves were
implicated?
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When the Hutus decided to stop the massacres, we returned to our land and began life
from scratch. They left us alone and were mdifferent as if nothing had taken place.
Even the State didn’t react. You'd think the autharities didn’t see what was
happemng.

She sees this attitude, like the expulsion of Tutsis to Nyamata and the Kibungo region,
then known as Rukumbeni, as part of the mindset that led to the genocide.

Simlarly, in Kansi, Fr. Kagangare observed a lack of concern about the atrocities.

No one at the seminary commented on what had taken place during the holidays.
Rather, some of our colleagues seemed to be laughing. But we were young and we
didn’t lend much importance to such sarcasm. However, it was then that 1 became
conscious of this thing about Hutus and Tutsis.

The massacres were followed by segregation, humiliation and exclusion.

And the crisis was indeed “settled” at that time by not speaking about it. By
promoting this silence, he said, the murder of a Tutsi came to be regarded as
“normal.”

As m 1959, officials emphasized the need for reconciliation, But it was Just a word to
them, said Anastase.

The lcaders ordered people to find beer for reconciliation. But it didn’t mean
anything. A few days later they were meant to kill Tutsis again and to take what they
wanted from their houses elc.

In the years which followed, Fr. Modeste noticed that those who had killed and looted
m 1963, and who had inspired others to do so, were not only living in freedom, but
they were also the people who prospered the most.

We were the ones who were nervous. They knew that we knew. They were only
awaiting the occasion to make us disappear because we were their bad conscience.

“In Gikongoro, the effectiveness of the 1994 penocide lies in the fact that those
implicated in the massacres of 1963 had not been punished.”

Take a man like André Nkeramugaba, the préfet in 1963. He was the most virulent.
But the population appreciated him to the point that they elected him as a member of
parliament. Others became bourgmestres or local officials.

And the denials and distortions of the 1994 genocide are just as potent with regard to
the carlier periods. Zéphanic Nzabandora gave this interpretation of what took place
n 1963. :

The Tutsis again began 1o kill the Hutus and the impenzi invaded the country. The
Hutus defended themsclves, but didn’t kall the Tutsis. As faras | know, Mkeramugaba
didn’t do anything bad. And that’s how things were also in 1994, 1t’s al ways the
Tulsis who are at the root of massacres.
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At 65, Isaie Sebudandi, who also lives m Muramba, 15 considerably younger than
Nzabandora, but shared a similar perspective.

There were o killings in this region in 1959, Only houses were burned and the Tutsis
went to Zaire, Uganda, Burundi and even to Kibungoe, But they came back, even the
anes who looked after the herds with us. | saw them myself, And it was Lhe same
thing in 1963. Houses were set on fire, and people ran away but no onc was
murdered.

Frédéric Gakwaya, from Gikongoro town, was 31 in 1959,

I never saw any houses burning. As for the killings, they started recently, in 1994,
Before thal, no one was affected. As for the Tutsis who went nto exile, they are like
the people who fled in 1994, You think they had sumething to run away from? Not at
alll Quite simply, they found out that their Jeaders had gone, 50 they oo took to the
road. No one chased them away. And those who were sent to Nyamata were sent
there as a form of protection. They wanted to save them from the Hutus who had just
taken power.

1973: “A Veritable Intellectual Genocide”

The decade following independence in 1963 was dedicated, in large part, 1o removing
Tutsis from positions of authority and political influence. This exclusion from the
political arena, the anmy and the upper cchelons of the civil service made a large
number of educated Tutsi males gravitate towards the Catholic Church. They were
well represented in the seminaries and in educational establishments as the Cathobe
Church still controlled much of Rwanda’s educational system, including the
University of Butare.'

In February 1973, seminaries, the University i Butare and all schools were purged of
Tutsis. Civil servants were also targeted. The exception was, once again, Gikengoro,
where there were indiseriminate killings. Despite disclaimers, it was apparent that the
purges had the blessing of the government. 1 15 possible, as many believed then and
wow. that the Minister of Defence at the time, Juvénal Habyarimana, provoked the
turmoil as a pretext to launch, on 5 July, the coup d"état which he had planned.

Fr. Kagangare was training at the Grand Seminary of Nyakibanda, Rwanda's leading

educational centre for preparing young men for the Catholic priesthood. The

' seminary, located in commune Gishamvu, Butare, had been intimidated by students
fram the university, but the priest in charge held firm.

[ While all the educational institutions it Rwanda—primary, secondary and superior
were shaken by the hunt of Tutsis, Nyakibanda remained peacelul. This was due
uniguely to the courage of Fr. Frangois Niyibizi. He called all the Grand Seminarians
topether and warned us against the temptation to imitate the rest of the country. If we
didd that, he said that everyone, Hutu and Tutsi, would be sent away, We had been
worried that roublemakers would come from the university. But after they sent away
l'utsis, the university was almost paralysed by a disagreement about the fate of

"The University in Butare was founded by the Domumcan Fathers from Canada and they continoed to

controd 1.
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stedents of muxed parentage. Preoccupied by the need (o settle this thomy question,
they Torgot aboutl Nyakibanda,

TR —TT—

Sebagabo was not as fortunate as Kagangare. The turbulence of 1973 forced him mto
exile.

At umversity and in the secondary schools, the hunt took place in broad daylight. At
work, lists would be created at might and then put up in front of the offices or other
workplaces from where the undesirables, the Tutsis, would have o get out. The move
was the same all over the country. It was about educated people. 1 myself was kicked
out and I lefi for Zaire on 26 February 1973.

Another man who left Rwanda m 1973 1s Fr. Joseph Niyomugabo, the rector of the
Tumor Seminary of Kansi. Rather than betray his Tutsi students, he preferred to go
mto exile with them to Burundi. He retumed to Rwanda in the 1980s after he
completed his studies in Europe. Tle was at the Parish of Cyamika in April 1994 and,
as later detailed in this book. was murdered there.

Under Habyarimana, the exclusion of Tutsis from educational opportunities and
important positions was maintained under a policy of “ethnic balance.” Fr. Kagangare
noted that once agamn order was restored. peace was declared and silence shrouded
what had come 1o pass. At the same time, the marginalization of Tutsis became an
every day affair.

The only exceptions were those whose sisters were married to powerful Hutus or

whase parents had wealthy and powerful friends. Habyarmana inaugurated a

veritable intellectual genocide. Tt was the same thing for access to emplovment. 1t was ™y
a big lic. The regime talked of balance, but openly practised exclusion. H didn’t take '
long for people to become aware of this and to begin to talk about it. The government

changed 1ts tactics. It decided to apply the policy of balance in schools, but fo always

select the Tutsis who were doing poorly and were at the bottom of their classes. Asa

resull, they were Toreed to repeatl a year. Those whoe could sent their children abroad,

io Burundi, Zaire or Uganda. The others went into petty trade or developed all kinds

of tricks to get hy.

Sebagabo said that “the tools of discrimination were refined”, but that the end
remained the same.

Habyarimana’s regime, in spite of a more subtle language, was no less destructive
than that of Kayibanda.

For the next 17 years, discnimmnation bred resentment and exiles pushed for the night
to return home, but the penedic outbursts of open aggression against Tutsis ended.
The fault lines in Rwandese politics shifted. and political attention focused on the
mononaly of political space and economic resources and opportunities by politicians,
businessmen and military officers from natives of the north, the préfectures of
Ruhengen, Byumba and especially Habyarimana’s home region of Gisenyi.
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October 1990 - 6 April 1994

On 1 October 1990, the Rwandese Patriotic Front (RPF) an armed rebel group
cstablished by Tutsis m exile, invaded Rwanda from Uganda. In addition to its
military response, the government immediately identified all Tutsis inside Rwanda as
a fifth column, and sought to punish them as “accomplices” of the rebels, otherwise
known as ibyirso. Between 8,000-10,000 people, overwhelmingly Tutsis, were
arrested and imprisoned in the wake of a fake offensive on Kigali the night of 4
October, which was attributed to the RPF. Fr. Modeste was among the detainees. Fr.
Nivomugabo was denounced for having links with the RPF, but avoided
imprisonment. The detainees were held, for up to six months, in appalling conditions
and subjected to endless and harsh interrogation. Many were severely tortured. They
were released after intense and concerted international protests. Some civil servants
were dismissed from their jobs.

For the next three and a half years, intermittent war between the Rwandese Armed
Forces (FAR) and the RPF, and the regional and international efforts to put a stop to
the fighting through negotiations, dominated politics, along with the demands for, and
the creation of, opposition political parties. To maintain its hold on power, the
leadership of Habyarimana’s party, the National Republican Movement for
Democracy and Development (MRND), established and provided military traming to
the interahamwe, a militia loyal to the hardliners within the party.* The intense rivalry
between the MRND and the opposition parties led to government efforts to disrupt
opposition rallies and ignited clashes between the interabamwe and the youth wings
of the other parties. At the same time, Tutsi individuals and communities were
targeted as such. The most serious incidents were the February 1992 massacres of
Tutsis in Kibilira, Gisenvi, and in March 1992 in Bugesera. Throughout 1992 and
1993, interahamwe ageression became more and more pronounced against Hutu
political opponents and Tutsis.

Peuce seemed to be on the horizon in August 1993, with the signing of the Arusha
Accords which brought the fighting to an end and spelt out how the government, the
RPF and the political opposition parties were to share power. But the implementation
of the Accords stalled, even afier the deployment m December 1993 of a UN
peacckeeping force, the United Nations Assistance Mission 1o Rwanda (UNAMIR), to
oversee and police the agreement. A broad and powerful range of insiders- —mcluding
politicians, senior officers, businessmen and relatives of Tabyarimana and his wife—
saw the Accords as a challenge to then power and economic privileges, and as a threat
to the culture of impunity which had long protected them, and so remaned adamantly
opposed. Thev used the media to turn the Hutu population against the peace deal,
describing 1t as a betrayal of Hutu interests. In September 1993, they set up a PIVALe | o cweSr
broadeasting station, the Radio Télévision Libre des Mille Collines (RTLM).

For the next few months, KTLM, remforcing the belicfs of the ultra-extremist
Coalition for the Defence of the Republic {(CDR) and magazines hke Kangura,
dedicated 1tself to giving political expression to the ideology of Hutu cxtremism. It
sought 10 unite Hutus by convineing them that they had a common adversary, namely

" Al wmilitia came to be known popularly as intershamwe durning the genocide, but the professional
wrerahamwe, who had feceived military waming and wore uniforms, were established much eaibier.
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the RPF and Tutsis who were portrayved as one and the same, and said to be bent on
driving Hutus out of power and subjugating them. Tutsis in Rwanda were depicted as
a political hability, offering fighters, money, intelligence and moral support to the
RPF. Hutus were urged to put political differences aside and to come together in order
to form a united front against Tutsis. To this end, most of the epposition partics
splintered, with one faction known as “Power” which had embraced the political
doctnine of “Hutwsm.” RTLM advocated the use of force apamst moderate Hutu
politicians and Tutsis i general and ridiculed the Arusha Accords.

By the time President Habyarmmana died in a plane crash in Kigali on the evening of 6
April 1994, along with all the other passengers, the ground had been well-prepared for
the genocide which began within hours and which lasted until early July. The board of
directors, shareholders and stall of RTLM would all become key players. The crash
was, said Sebagabo, merely the “kick-off signal ™

The malicious terahamwe, which had been created and trained w camry out the
genocide that had been piloted thirty vears back in Bufundu and other areas of
Rwanda, began a widespread and thorough campaign,

Fr. Kagangare, like most Rwandese, did nol expect the scale of the slaughter that
unfolded.

Despite what we had alrcady lived through, the horror of 1994 is beyond our
comprehension.

“The 1994 genocide was an affair that was long premeditated, an idea that had
been distilled in the people for a long time by unscrupulous politicians.”

In reality, the genocide began a long time ago. I's something that was taught. It's not
something innate. But it bad been taught 1o the point of becoming instinctive. The
hatred towards the Tutsi is something the Hutu learnt and which they assimilated.

What changed in 1994, he added, was “the scale of the massacres.”

In 1963, the massacres remained limited to Gikongoro and lasted only a few days. In
1994, the whole country was affected and 1t lasted for three months. But it was the
same mossue, the same axe, the same machete and the same hideous scenes of
children dying from having their skulls smashed against a wall.

Euphrasie echoed a similar view.

The 1994 genocide was meant 10 wipe out all Tulsis, without exception. Not even one
child was meant to remain behind. But the techniques which were used were the same
as before, except for the extreme torture that became common in 1994.

LEuphrasie outhined what she called “the three stages in the destruction of the Tutsis of
Gikongoro.™

' For a detailed discussion aboul the background to the genocide, see Death, Despair and Defiance,
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Massacres of Tutsis had been organized and carried out in the préfecture of
Gikongoro for a really long time The first phase was tl 1elr relocation to Nyamata and
Rukumberi [Kibungo]. The sccond consisted of the early massacres wh ich, because
all Hutus did not agree with the policy, had a limited impact. The third was the tinal
phase of extermmation. And this time 1t was very successful. This time, all Hutus felt
concerned because they were getting rid, once and for all, of a common foe. Even
children, young girls and women were all driven by this need to see the “enemy™

ikl SR

vanquished,
Fr. Modeste mentioned some of those who were “vanquished” in Gikongoro,

The survivors of 1963, who had tried to patch up their lives, were exterminated in
1904,

And many of the perpetrators of 1963 were still alive and eager to make their
contribution in 1994, Some who were too old to kill with their own hands acted as
advisors, using their knowledge of history to point out Tutsis who had changed their
ID cards, or they cheered from the sides. In some instances, said Anastase, they
passed the baton to their children.

1n 1994, the old men like Mudahunga and Nzabamwita were still around, They no
longer had the strength to hunt and kill Tutsis themselves, but they had enough force
to give advice and to tell thew children to make sure that no Tutsi remained alive.
i Their children were the true murderers here in Gikongoro. Mudahunga’s children
died in Congo and Nzabamwita's are in prison.

Nathalie also mentioned Mudahunga’s son, Francois Rwemcra, as well as
Rwandanga’s son, Antoing, nicknamed Kajyunguri, as among the men who
devastated Gitantu in 1994, They knew that their parents had enjoyed unpunity and
expected the same outcone.

Tn the coincidence of political. social and economic factors which led to the genocide
in 1994, the killing, dispossession, expulsions and arrests of Tutsis between 1959-63,
in 1973 and in the early 1990s, are of sigmificance. particularly n Gikongoro, They
established a principle that many Rwandese who took part in the genocide acted upon:
killing Tutsis was not viewed as a punishable crime. And this 15 because, comnmented
Fr. Kacangare, “in this country, to kill a Tutsi had become a tradition and 1mpunity

the nom.”

For lurty yeurs, genocide has been officially taught and several times tried out with
the blessmg of semer government officials. Each time the government used to
' announce the end of the massacres, ask the killers to put down the spears. to stop the
[ killings, sisninigamure ferm, and would call on survivors to come out of their biding
' places. Then, as if nothing had happencd, life on the hills would resume its nonmal

CONLTSE,

In 1994, Désire Neerahayo was (he bourgmestre of ¢omunune Karama where the
Parish of Cyanika i located. He has spoken at length about his own participation in
the genocide. In reflecting on his own jourmey to ecnocide, and that of the country as
a 'nl‘u.r|l_ he identified two major factors: unquestioning obedience to authonity and the

habit of acting upon orders to abuse the rights of Tutsis.
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